This article explores the intersections of gender and centre-periphery relations and calls for theoretical and political involvement in gendered struggles against colonial and capitalist forces across different national contexts. The article raises questions about the possibility of resisting inequality and exploitation arising from capitalist expansion and extraction of natural resources in Sweden and Greece, outside of urban contexts. It does so by highlighting women's role in protest movements in peripheral places and questioning power relations between centre and periphery. The article also argues that making visible women's struggles and contributions to protest movements brings about vital knowledge for realizing democratic worlds that do not thrive on the destruction of natural resources and the institutionalization of inequalities.
Introduction
In the European context, gender equality is now often framed in the language of neoliberal competition between nation states about occupying a higher rank in the Gender Equality Index (Sjöstedt Landén & Olofsdotter, 2016; Verloo & van der Vleuten, 2009 ). In this discourse of gender equality, centre-periphery relations, within or between national contexts, are rarely discussed. In the EU Gender Equality Index for instance, Sweden is ranked top and Greece is at the bottom (European Institute for Gender Equality, 2015) . Nevertheless, Sweden's high-ranking obscures inequalities between regions and different populations, particularly concerning women in the North, and in Greece experiencing the greatest recorded peacetime economic depression (Coppola, 2018) , who are the focus of this study. This article explores the intersections of gender and peripherality and calls for theoretical and political involvement in gendered struggles against (neo)colonial and neoliberal capitalist forces from a transnational perspective, which, as we argue, apply equally in both countries. The aim of this article is to examine the ways in which women struggle against extractivism and mining, and how they go about making these struggles visible. The article raises questions about the possibility of resisting the inequality and exploitation arising from capitalist expansion and extraction of natural resources at the peripheries beyond urban contexts, of an egalitarian Northern European country (Sweden) and of the Eurozone country under a draconian austerity regime (Greece). We argue that a transnational perspective reveals the need for feminist solidarity between peripheries across national borders, despite the circulation of gender equality "suc-cess" stories. The study demonstrates that neoliberal extractivist expansion is trampling on gender rights in both Sweden and Greece. Our task as feminist intersectional researchers is to uncover how the gender equality discourse may become instrumental to capitalist accumulation, including the "devastation of natural resources", "exploitation of human and non-human life" and reifications of "desirable and undesirable people" (de los Reyes, 2016, p. 40) .
Two issues lie at the centre of the analysis, namely the need to account for women's contributions to anti-mining struggles, and women's capitalist critique through protest movements. Specifically, we focus on our observations of the expanding extraction and exploitation of natural resources (Haikola & Anshelm, 2017) in both Sweden and Greece. This recent "mining boom" is widespread and global and yet it depends on the economic and political context in which it takes place; equally, women's opposition to these developments comprises distinctive local characteristics. Research indicates that women are directly affected by the material reality of natural resource extraction and are often the first to realize what is happening when companies arrive to establish or re-open mines (for a review, see Jenkins, 2014) . This is because extraction and mining-as well as neoliberal states-are gendered regimes (Jenkins & Rondón, 2015; Stienstra, 2015) . Various forms of resistance are performed by women against extractivist forces that organize political, socio-economic and cultural relations, including the use of gender relations to profit multinational mining companies (see Conde, 2017 ); yet such initiatives, we argue, do not necessarily build on mass protest and assembly, although they may certainly lead to such action.
The article examines parallels in women's resistance through activist movements emerging in response to the destructive consequences of extractive mining in their communities. In sharing examples from our previous work on women's struggles against mining in both countries, we aim to promote initiatives that counteract the invisibility of women and their struggles against neoliberalism in areas that are deemed marginal in both Sweden and Greece, thereby challenging the mainstream gender equality discourse at national and EU levels. In drawing attention to the role of women's struggles in peripheries, we also spearhead the critique against (neo)extractivism as a form of neoliberal capitalism and its various ways of institutionalizing inequalities.
Gender, Activism and Critique of Neoliberal Capitalism
In a recent review article on changes in protest movements against mining, Martha Conde (2017) observes that the role of violence in mining conflicts is understudied, as is the role of gender in counteracting mining expansion. As gender scholars, we also know that gender and violence are inextricably linked in many and varied ways in society. Yet women's role in protest movements and their willingness to engage in anti-mining resistance is relatively unexplored, even though women and indigenous women specifically, often play a crucial part in protest movements (Giacomini, 2015; Jenkins & Rondón, 2015; Nabulivou, 2006) . While women's work is sometimes conducted behind the scenes, scholars have called for recognition of women's increasing agency and their capacity for self-organization in addressing mining-related concerns (Lahiri-Dutt, 2012) . The study addresses this gap by making visible the issue of women's (in)visibility, which is not only key to gender equality, but is also important for understanding different forms of resistance to extractivist mining specifically. In doing so we take an inspiration from Judith Butler's (2015) work on precarious bodies suffering from neoliberal dispossession and the ways they enact their capacity to resist it by making their concerns public as they gather in the same space to make themselves visible. Butler draws on examples from recent protest movements conducted in city squares and public parks to construct her notion of a performative role of assembly. Demands for equality are thereby linked with the appearance of plural bodies in the same space: "If we appear, we must be seen, which means that our bodies must be viewed and their vocalized sounds must be heard: the body must enter the visual and audible field" (Butler, 2015, p. 86) . However, mining activities are usually conducted in rural areas. Populations are dispersed and communities become fragmented by mining initiatives, while companies are often keen to place mines in sites where local populations are considered to be unimportant: for the disruption and destruction of their livelihoods does not appear to carry a significant political cost. These, for instance, may include indigenous populations who are not "meant to" exist on their own terms. Often, such struggles are made invisible by marginalizing the concerns of these populations, and specifically women, in societies that are otherwise understood to be highly egalitarian (Horowitz, 2017; Willow, 2016) . This suggests that social institutions in such societies continue to be organized on an unequal basis, and that awareness of this inequality can be hidden if relegated to spaces that are considered to be "dumping grounds" (Lawson, Jarosz, & Bonds, 2010) , "invisible" (Licona & Maldonado, 2014) , or "no man's lands" (Lawrence & Åhrén, 2017, p. 150) . Mining companies often contribute to invisibilizing these spaces as they create a new kind of enclosure for locals, turning commons into privately-owned gated spaces (Sassen, 2013) . The transformation of public goods into private consumerist commodities is a central feature of neoliberalism (see e.g., Fotaki, 2017 , for a discussion of public health examples). But not seeing and acting as if there were no people or culture in a space is at the heart of colonialist power and its alignment with capitalism (Harris, 2004) . Research on the politics and experiences of indigenous protests, for example from Latin America, shows how indigenous peoples and women are lead protagonists in the struggle against neoliberalism (Rice, 2012, p. 3) . Moreover, protests on the grounds of indigeneity bring to the fore ways of demarcating "the people" who may not necessarily strive for inclusion in terms of nationstate categories. In this article, we focus on examples from Sweden and Greece to demonstrate how protests against extractions occur in spaces that can be categorized as "hidden" from the (urban) public eye. Specifically, we examine women's role in initiating protests against extractivist mining, which are often conducted in remote locations.
The first contribution our study makes is to account for women's involvement in the anti-mining struggle and women's anti-capitalist critique through protest movements. The second, and related, contribution is to apply gender analysis as a means for counteracting capital expansion, and the dispossession and fragmentation of communities it brings about. Third, our focus on marginalized populations and spaces speaks to a broader critique of the centre/periphery binary, which divides populations on the basis of locations and their interaction with neoliberal logics. In bringing women's struggles to the forefront, feminist analysis opposes the process companies and states employ to render these places and populations inhabiting them invisible. The academic studies are often limited to the concerns of "the centres" but studying developments in peripheral economies and communities opposed to capitalist interests deserves more research attention. Much of the social movement literature's focus on the urban mass protests may (involuntarily) contribute to the ongoing construction of centres and peripheries that enables colonialism, capitalism and patriarchy to reproduce and thrive. Feminist ontology is well positioned to break with narratives emphasizing the need to stimulate the competitiveness of centres "in a global bidding war for footloose businesses" (Hermansson, 2013, p. 3) . Overall, the article contributes to a feminist literature on protest movements by bringing in a perspective of the rural periphery to extend the body of research claiming that "across the globe resistance is played out by bodies that occupy pavements, streets and squares" (see e.g., Lilja, 2017, p. 342, with reference to Butler, 2015) . The occupied spaces can also be located in sparsely populated areas, for example, in forests, gravel roads, hills and mountains. Such different modes of performativity of assembly, we suggest, opens up possibilities for often-silenced critiques of capitalism and patriarchy that cut across gender, ethnicity, sexuality and class (Horowitz, 2017; Pini & Mayes, 2013) .
Extractivism in Sweden and Greece
The concept of extractivism is strongly connected with colonization and modern capitalism, and is thus also deeply linked to the dichotomized power relations of centre/periphery. This "extractivist mode of accumulation…has been determined ever since by the demands of the metropolitan centres of nascent capitalism" (Acosta, 2013, p. 62) , although more recently, consideration of social "sustainability" and "equality" is often included in states' public policy, nevertheless, lending support to neo-extractivist agendas (Acosta, 2013, pp. 71ff.) . It is commonly believed that Sweden has no colonial history. Yet since the post-WWII era, the Swedish state has been the sole owner of mining companies in Sweden, established largely through the colonization of Sami land (Lawrence & Åhrén, 2017) . Such "colonial complicity" (Keskinen, Tuori, Irni, & Mulinari, 2009 ) is part of the hegemonic discourse of Sweden, which is simultaneously a country where support for human rights and gender equality ideals are a reality (Martinsson, Griffin, & Giritli Nygren, 2016) . The current goal of public policy is to make Sweden an attractive country for mining industries in the global market. This is being achieved partly by charging relatively low fees for extracting minerals from Swedish grounds (Tillväxtanalys, 2016) . Sweden has not been affected by the recent global financial crisis and its economy is growing. This is largely attributed to the neoliberal reforms centred on cutting costs and privatizing public services introduced by the consecutive conservative and social democratic governments in the last two decades (Hammerschmid, Van de Walle, Andrews, & Bezes, 2016) . By comparison, Greece is the weakest Eurozone member that was severely affected by the 2010 Eurozone crisis with women bearing the brunt of the cost of the financial crisis including high unemployment and the retrenchment of public services (Daskalaki & Simosi, 2018; Fawcett Society, 2012) . Historically, it scored low on gender equality and is still at the bottom of the European gender ranking. The ensuing neoliberal austerity (Charitsis & Velegrakis, 2013) and the rapid decrease of foreign investment in a heavily-indebted country led to governments' endorsing the "low cost", but highly environmentally-damaging, open-pit gold mining in Northern Greece. The expectation was that this would help resolve the country's indebtedness while addressing the issue of high unemployment. In short, while Greece was struck very badly in the aftermath of the global financial crisis and was being made a scapegoat for problems inherent in the Eurozone design, Sweden was largely unaffected; yet both countries are striving to attract mining companies from countries such as Canada, Great Britain and Australia. And while the purpose of attracting investment is different in each case, the logic of neo-extractivism is similar. In both cases, there is opposition to planned and ongoing mining activities by movements opposing to what they perceive as transnational acts of colonization and exploitation altering people's living environments and threatening their (cultural and material) existence. Hence, extractivism and exploitation can be understood as an ongoing crisis from the perspective of mining resistance movements (Stienstra, 2015) . Moreover, in both countries, resistance is also directed against the state's implementation of neoliberal policies that hit hard the rural regions that are deemed peripheral.
Mining and Neoliberal Policy in Sweden
Sweden is currently ranked as one of the world's most attractive countries for mining investment (Tillväxtanalys, 2016, p. 11) . The low cost of mining has led to the country being described as an Eldorado for global mining investors in recent years (Müller, 2013; Tidholm, 2012) . Animated public debate has ensued on whether intensive resource exploitation should continue, given the conflicting interests involved (Haikola & Anshelm, 2016) . For instance, estimates of the number of jobs that might be created by establishing new mines have been increasingly questioned (e.g., Haikola & Anshelm, 2017; Henriksson, Juhlin, & Pistol, 2015; Müller, 2015) , and contrasted with the jobs that the mines might destroy. Examples have been presented of mining projects creating huge costs for municipalities with declining revenues from taxation, along with instances of tensions in the local economy, and severe environmental pollution (Müller, 2015) . Moreover, locating the new mines in sparsely-populated regions in Northern Sweden, in inland areas fitting Lawson et al.'s (2010, p. 664 ) definition of "dumping grounds", suggests that mining is part of Swedish colonial history. As a result, "the rural regions become weak players in new rounds of corporate consolidation", including a "race to the bottom" in a chase for new investments (Lawson et al., 2010, p. 664) .
The North of Sweden, where historical Sápmi 1 lands are located, have consistently been treated as an internal colony with an "infinite depot of raw materials" (Lawrence & Åhrén, 2017, p. 157) . Since the 1600s, industrialization and colonialism have gone hand in hand through regulating and the subsequent commodification of space and people (Nordin, 2015) . There are only a few urban centres in this part of the country, with long distances between communities. Forestry, tourism, reindeer herding, fishing, hunting and berry picking are core economic activities. Different types of colonial practices and categories of internal colonialism, especially in relation to indigenous people, can be traced back to the processes of exploration and exploitation of new mines. The government's current mineral strategy (Näringsde-partementet, 2013, p. 26) states, among other things, that: "the government is taking action aimed at promoting a living Sami culture based on ecologically sustainable wastewater treatment, as well as strengthening the ability of Sami to influence these decisions". It also states that the Sami are recognized as Sweden's only indigenous people. However, Haikola and Anshelm's (2016, p. 512) analysis of the Swedish government's mineral strategy shows that the opposite is true, since its previous colonial practices have been intensified under this strategy. For instance, Haikola and Anshelm (2017) identify a marked shift toward a neoliberal mineral policy since 2013. In this context, Sami organizations report a new kind of aggressiveness in authorities' actions that are directed against their community. Their criticism of the government's mineral strategy centres on making visible the concrete ways in which life in places where the new mines are planned and where they have already opened is negatively affected (Haikola & Anshelm, 2016, p. 512) . These criticisms emphasize the short-and longterm social, economic and environmental impacts of mining on the Sami communities. Their aim is to open up debate on how mining might bring benefits and prosperity for local (Sami and non-Sami) populations and the environment at large. A number of important issues have been raised following these critical approaches, such as the impact of prospective job losses on communities when mines close and the long-term environmental and social problems that they leave behind such as diminished Sami rights, that could make communities even more vulnerable to future exploitation by new mines (Haikola & Anshelm, 2016, p. 513) . This is symptomatic of a neo-extractivist stance, whereby countries with progressive governments may be aware of some of the ills of extractivism without genuinely seeking to overcome their reliance on this mode of accumulation beyond the level of discourses and plans (Acosta, 2013, p. 72) .
More importantly for women's rights and resistance, incorporation of indigenous societies into the capitalist economy has historically "been highly gendered and has had many gender-specific consequences" (Kuokkanen, 2009, p. 503) . For instance, it has resulted in the loss of Sami women's status, including their distinctive way of life and their specific role in securing the livelihood of their communities, while making the policies regulating it invisible. Women have opposed these developments by participating in many movements protesting the establishment of new mines all over Sweden. Here, we bring examples from an ethnographic research project highlighting three cases of resistance movements in the most sparsely populated Northern parts of Sweden. None of these was constructed as a women's movement, but women took active positions and were central to initiating and sustaining these protests. Two of these cases investigate mobilizations of Sami communities (Sjöstedt Landén, 2014 , 2017a , while the third examines their role in agricultural and land-owning disputes (Sjöstedt Landén, 2017b) . While women's participation in protests is typically linked with various other struggles, such as opposition to nuclear power and battles for ratification of the ILO 169 Convention (Sjöstedt Landén, 2017a), the examples of Swedish protest movements that are outlined next, all concern resistance to the prospect of establishing new mines (Sjöstedt Landén, 2017a) .
During the summer of 2013, a protest camp was set up at the Gállok/Kallak exploration area in woods outside Jokkmokk, where both locals and protesters from other parts of Sweden and elsewhere tried to stop Beowulf Mining's exploration for iron ore. The events in the municipality of Jokkmokk eventually attracted national and international interest (Lundberg Tuorda, 2014; Sjöstedt Landén, 2014) . Several female and feminist artists and musicians were at the forefront of mobilization against the mine (see e.g., Sandström, 2017) . Publicity the protest movements opposing such developments gain is crucial to how problems are defined and struggles initiated and sustained. Marie Persson and May-Britt Öhman (2014) describe the magnitude of devastation that development of a nickel mine would cause to the local community of Rönnbäcken in Björkvattsadalen in the municipality of Storuman. A mine would affect a huge area including urban centres, as a result of polluted water and the risk of dam rupture. They raise awareness of everyday life and share pictures of children picking berries and doing other activities: "Our life with nature-fishing, hunting, handicraft-we cannot live here if land and water are destroyed" (Persson & Öhman, 2014, p. 107) . Struggles for land and water should therefore be seen as a cultural struggle for people to have the opportunity to define their lives (Escobar, 2001, p. 162) .
Activists in Sweden also point to the difficulty of taking frontline positions in resistance movements in small places because, at a local level, they may become "too visible" and vulnerable to violence because of their engagement (e.g. Sjöstedt Landén, 2014). Openings of new mines are connected with threats of violence and violations to women's lives in various ways, particularly for those engaged in anti-mining activities. One female activist who led a protest in a Swedish village advertised to prospecting companies looking for uranium in the Oviken area in the municipality of Berg told a story of how she found a sign by the road to her house saying: "there is too much pussy here". The activists' hand-painted signs against the mining project had been taken down and instead there were a lot of signs saying, "yes to jobs" and "yes to the mine". The village schoolchildren tore down those signs, but finally, the antagonist "made a sign that was based on a giant iron plate that he welded to the wall. It was also 'yes to mining', 'yes to jobs'" (see also Sjöstedt Landén, 2017b, p. 175). The woman telling this story ended by noting that at that time she had been fearful of being followed, or of someone coming up to her house at night. These are some short examples of how protests become embodied in a way that is connected to materiality and topography that is different from streets and squares. Woods, lakes and streams, mountains, and village roads make out the material conditions that define life, livelihood, and social relations and cannot only be understood as temporarily occupied spaces.
Greek Neoextractivism in the Context of Crisis
Greece provides an important contemporary case study of the emergence of the political economy of extractivism in the aftermath of the global financial and the ensuing Eurozone crises. As the most vulnerable Eurozone country, Greece was no longer able to borrow on the capital markets after its indebtedness was exposed in 2010. This was exacerbated by harsh austerity measures following the flawed "bail out" (Independent Evaluation Office, 2016) administered by a troika of lenders comprising the IMF, the European Commission and the European Central Bank. In the process, the Greek government lost control of its internal policy and had to accept what the troika dictated. In line with the lenders' recommendations, attracting investment has become imperative for all post-crisis Greek governments. Transnational capital and global financial institutions such as the IMF consider Greece as a "resource rich but cash poor and indebted" state (Charitsis & Velegrakis, 2013) . Hence, extractivism is promoted as a "win-win" development model, despite its highly problematical social, spatial, ecological and political outcomes for the area (Charitsis & Velegrakis, 2013) . Eldorado Gold, a low-cost Canadian mining company, has declared its willingness to invest a billion US dollars as part of a plan eventually to source up to 30% of its global gold production in Greece (Tsavdaroglou, Petrakos, & Makrygianni, 2017) , despite a documented case of the company's tax-dodging practices (Hartlief, McGauran, Van Os, & Römgens, 2015) .
The case considered here involves extractivism and a resistance movement initiated by women (S.O.S. Halkidki) against extractive mining. This was launched in Chalkidiki Peninsula in Northern Greece, which is a very popular tourist destination and has a diverse and biologically important natural landscape, combining mountains, forests, sea and beaches. Besides tourism, the local economy is based on agriculture, livestock, fishing, beekeeping and forestry. Eldorado Gold, which owns all gold projects currently in development or operating in Greece, has now cleared an old forest to build Greece's first and biggest open-pit gold mine as well as an underground mine. Soon after gaining power in 2015, the left-leaning Syriza party, which was initially against the Canadian-owned gold mine's expansion plans, capitulated to all the lenders' demands and subscribed to the "development at any cost" ideology that characterizes neo-extractivism (Gudynas, 2010) . At the same time, regional competition for resources and pressure to curb high unemployment have led to a gradual shift in European attitudes and policies toward mining. As an analyst from the Raw Materials Group (Thomas, 2013) explains, the rise of resource nationalism in many parts of the world is making Europe more attractive from a low political risk perspective.
The anti-mining protest initiated by women in the Chalkidiki region is a flagship example illustrating how extractivism has been challenged, with protests not confined merely to the immediate locale, but developing into one of the main social movements and expressions of social conflict in Greece (Charitsis & Velegrakis, 2013) . Local communities affected by the extractive industry's activities are leading this social movement, strongly opposing the industry's development model and generally questioning the neoliberal onslaught on life and communities. In the following, we give examples on the forms of resistance exercised by S.O.S. Halkidiki, a women's activist movement against gold mining in Northern Greece. This case emerged from a larger ethnographic project (Fotaki & Daskalaki, 2018) , and many of our respondents did not identify themselves as explicitly feminist, but their means of struggle and contribution to undermining neoliberal capitalist "development" lie at the heart of feminist goals promoting social change along the lines of equality and empowerment.
The example of anti-mining activities in Skouries in Chalkidiki shows women using their bodies to oppose extractivism through emplaced forms of protest by women (and minoritized others) attempting to reclaim their living space (Fotaki & Daskalaki, 2018) . They use their bodies to demonstrate the destructive impact of mining on the environment and their communities, as they are often the first to experience the social and health burdens of extractivism. This inspires others and enables women to build conditions within broader activist movements to protest against mining corporations' activities. However, we should not underestimate the heavy price women often pay for their resolve and commitment, in terms of mental health issues, domestic violence and threats by those in the community who benefit from mining (Jenkins & Rondón, 2015) . In our case, women who chained themselves to a wire fence separating the mining site from the public space were brutally removed by the police, even though their protest was peaceful. In both the Greek and Swedish cases presented here, we see how women put their bodies in the frontline of protest, thereby exposing themselves to various threats of violence originating from national policy level down to personal relationships in the local communities in which they live. These costs and threats are ubiquitous and intrinsic to their struggle. However, activists also point to examples from mining protests where prospecting and mining has divided communities and made solidarity between women difficult. These phenomena have also been observed in Greece, where unemployment reached 27% in 2016, with a worse impact on female employment in post-crisis Greece (Vaiou, 2014) , leading to intercommunity divisions and an increase in gender violence. In the case of Skouries in Chalkidiki, some local women ultimately followed the example of Eldorado's male miners/employees in deciding to become site guards.
Gender in Mining Resistance in the Periphery
These brief examples of the anti-mining gender struggle from Sweden and Greece that were brought together address the issue of the invisibility of women's central role in protest movements while also showing how invisibility frames the periphery/centre relationships in neoliberal capitalism. In both countries, mining activities are located in distant rural locations that are very sparsely (Sweden) or relatively sparsely populated (Greece). In her work on embodied resistance against injustice, Butler (2015) primarily emphasizes the materiality of the street. Yet, she also acknowledges the dislocated character of urban movements and their spread between different (urban) "locales" in online contexts. Protest movements in sparsely populated areas also rely on online platforms and social media as an important means of organizing protest. Sjöstedt Landén's (2017a) examination of how mining protests in Sweden might be sustained through Facebook pages reveals that this is not only a strategy for spreading a message, but might also be seen as a way of populating spaces deemed empty and thus open to extraction (Sjöstedt Landén, 2017a) . Online platforms are also used to extend the notion of the local community (Dahlberg-Grundberg & Örestig, 2016) . For example, Facebook pages can be seen and "liked" by thousands of people, even though there may be only one or very few people at the protest site. Transnational feminist and indigenous movements are vital actors in linking local protests and pointing to the global character of extractivism and its negative effects on women. Facebook and other social media are only one of many different arenas in which struggles occur over definitions of the meaning of places and activities that should or should not happen in these spaces, which are important for both life and cultural reproduction. This also helps counteract the image of rural and sparsely populated spaces as empty areas that enables exploitation by the mining companies. Therefore, the visibility mediated, amongst other means, by Facebook and other digital platforms has an important political significance. Social media do not automatically make people more active but, for some, they may be a way of participating more actively in an extra-parliamentary political landscape in which alternative visions for local communities and society can be presented beyond the so called "mining boom". This also becomes a way of "populating" protest in invisible spaces. We propose that these are important means for counteracting practices of deeming a place to be "peripheral" which is only beneficial for the current and future exploiters. A clear example is the ongoing prospecting for iron ore in the municipality of Jokkmokk. At a conference with investors, the CEO of British investment company Beowulf Mining stated that, when asked what locals think about mining in the neighbourhood, he usually answers "what local people?" The publicity that this statement attracted has led to new forms of resistance, for example on the website whatlocalpeople.se, where descriptions of the exploration areas are made visible in the statement "we are the local people" (see Cocq, 2014; Lundberg Tuorda, 2014) .
In Greece, with the anti-mining protest taking place in a remote area, the movement (which included many women) also relied on digital platforms and websites set up specifically to report on the struggle in Chalkidiki, namely S.O.S. Halkidiki, Save Skouries and AntiGold Greece, as important and powerful tools for publicizing the goals and objectives of the anti-mining struggle.
These served as ways of sharing information and support building for local community struggles, many of which were initiated by women. The activists use newsletters and email updates as well as scientific environmental reports on Eldorado's proposed and actual excavations in their online communications. The latter include an Environmental Justice Atlas report (Frezouli, 2014, p. 14) certifying the importance of the forest for the local population's livelihood:
The open-pit gold copper ore mine will result to the destruction of a primitive forest, the drainage of the aquifers and to the pollution of atmosphere and land. The method of "flash smelting" that will be used has never been used in industrial scale production in the past and there are fears that the company will finally implement the method of cyanation.
Finally, visual materials, such as videos on YouTube of women inserting their bodies as a form of protest to prevent excavations (discussed above), were widely shared on social media, and were important for mobilizing people to take to the streets in support marches in the cities of Athens and Thessaloniki (Fotaki & Daskalaki, 2018) . The women's movement in Skouries built alliances and supported other projects opposing neoliberal policies, such as water privatization in Thessaloniki (Daskalaki & Fotaki, 2017 ). Conde's (2017) review reveals a shift in the strategies used in resistance to mining movements over the last couple of decades. Alliances with extra-local actors have played an important role in this shift:
Not only fostering movements to emerge, but also developing solidarity and political opportunities, facilitating the acquisition or co-production of technical knowledge and allowing for the emergence of alternative imaginaries of development. (Conde, 2017, p. 87) Drawing on research on activism in other locales, including Canadian and indigenous contexts, Stienstra (2015, p. 647) raises the question of how relationships and caring occur under the crisis conditions imposed by mining exploitation on those living with its consequences and resisting it on a daily basis:
This view of crisis illuminates how the local is intricately embedded into and reliant upon global political, economic and military relationships. It illustrates those included in and necessary for those global political, economic and military relationships (workers, miners, pilots, civilian staff, etc.) as well as those excluded from and seen as unnecessary to these relationships (women, Indigenous peoples, people with disabilities, care providers, etc.).
Women's opposition to environmentally and socially destructive extractivist mining demonstrates "the state of exception" (Klein, 2007) introduced by the crisis, specifically in the case of Greece. But the same state of exception, has also enabled the extension and reproduction of the enduring colonial societal structures of extractivism implemented on the lands of indigenous populations in Northern Canada (Willow, 2016) , New Caledonia (Horowitz, 2017) and Latin America (Jenkins & Rondón, 2015) . With reference to rural communities in the Andes, Jenkins and Rondón (2015) argue-along with Stienstra-that attending to women's experiences as anti-mining activists forces us to remember how continuing and extreme power inequalities enable the neoliberal extractivist model to dominate, and why such responses are necessary to counteract this. According to Haikola and Anshelm (2017, p. 2 , with reference to Butts, 2015; Stuermer, 2013) , in a neoliberal era, the extractive industries hold a special position:
Their recurring cycles of boom and bust keep alive the promise of rapid industrialization and economic growth for peripheral communities that have found themselves on the losing end of the neoliberal restructuring of the economy, and they retain a strategic value within a context of resource security that is often highlighted by nation states in periods of regional and global instability or temporary drops in supply.
However, as Butler and Athanasiou (2013, p. 39) argue, "there is nothing merely economic about economics" because "economy" has become a way to distinguish populations that are considered "superfluous" and unnecessary in a certain kind of "economy" (2013, p. 40) . This also teaches us about the effects of the interplay between peripheralization and dispossession. As Stienstra (2015, p. 647) 
puts it:
With a focus on the local and those often excluded we recognize that an important story is of agency and resistance in crises. With the persistent involvement of Indigenous nations, women and others who resist, alternatives are imagined and created.
Morgan's (2017) study of women participating in protest movements in Indonesia shows that while dominant gender relations tend to exclude women from politics, the presence of women in protests may open up possibilities, in that rural struggles around land and dispossession may simultaneously serve as sites of struggle over changing gender regimes through their active participation in them.
Conclusions: Performing Critique against Neoliberal Capitalism
This article has addressed the relatively underresearched issue of women's resistance in sparsely populated contexts from a gendered perspective. It has demonstrated that women use diverse ways to resist and build support similar to those in urban localized protests, and has also highlighted the existence of longterm movements for indigenous peoples' rights around the world, often expressed through protests against various types of exploitation in non-urban environments. These are not fixed relations, and it is important to scrutinize how such movements affect gender relations in different times and under different regimes.
Our conclusion is that attending to gender in mining protests provides us with vital resources for opposing neoliberal capitalism, for instance by highlighting how minority populations that include indigenous women in rural locales organize themselves and their communities to oppose extractivist mining. Such issues are often omitted from discussions of gender equality policy, perhaps because their intersectional character is not addressed and they critique national narratives whenever gender equality is not linked with national projects (Martinsson et al., 2016, p. 4) . We suggest that our examples highlight important aspects of how different inequalities (e.g., of gender, class, ethnicity) intersect with one another and provide a potential way to politicize the concept of gender equality. Women in anti-mining protests possess vital experiential knowledge of how gender inequality materializes in society, and may also teach us about how it can actually be resisted. In both our examples (Sweden and Greece), women are often seen as, and are in reality, family carers, so they are closer to the immediate risks of mining, both materially and symbolically. Therefore, as we argue, struggles against mining are ridden with invisible work, which often becomes the task of women. In both cases, the women also refused to be made invisible. Resistance to being made invisible is becoming an important part of the extractivist anti-capitalist critique. We therefore suggest a need to emphasize the (in)equality issues that are brought to the fore when activists talk about gender, including the invisibility of women's contributions and the silencing of their concerns in anti-mining activism. The feminist analysis, which raises questions about gender, may also be an effective way of formulating the extraction of natural resources as an ongoing crisis of capitalism.
In focusing on these initiatives, this article thus contributes to counteracting the process, core to neoliberal capitalism, of turning some regions and countries into exploitable invisible peripheries (Kousis, 2014) . The process of "peripheralization" is indispensable for neoliberal capitalist expansion, for it enables the dispossession of populations. We have attempted to counteract this invisibility by populating "empty" places, showing how women struggle against these divisions of local community populations when mining initiatives are put into practice, and how they refuse to be divided. Highlighting the role of women in protest movements in peripheral places reveals how power relations between centre and periphery may be disrupted. Making visible the invisible struggles and contributions of women in protest movements also brings vital knowledge for realizing democratic worlds that do not thrive on the destruction of natural resources and the institutionalization of inequalities; something that should be core to discussions of gender equality.
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